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Abstract 

The Biblical call to care for the vulnerable in society—such as the poor, orphans, widows, 

and marginalized—remains a cornerstone of Christian doctrine and practice. Scripture 

provides clear mandates for justice, compassion, and mercy, as seen in passages like Isaiah 

1:17, James 1:27, and Matthew 25:35-40, where God's people are called to defend the 

oppressed and care for those in need. These biblical principles not only reflect God's heart for 

justice but also challenge the Church to act as a transformative force within society. 

However, despite these teachings, many modern churches struggle to fully embody this 

calling in practical terms, often focusing on spiritual needs at the expense of social action. 

On-biblical sources, such as contemporary social welfare theories and historical studies, show 

that while governments and secular organizations have developed systems to address the 

needs of vulnerable groups, these approaches often fail to account for the holistic care that 

includes spiritual, emotional, and communal well-being. Scholars such as Snyder (2004) and 

Wright (2004) emphasize the importance of integrating biblical teachings into modern 

ministry to foster a more comprehensive response to societal challenges. Marshall (2015) 

further highlights the tension between spiritual ministry and social care, urging churches to 

engage with both dimensions to more effectively serve their communities. This research 

seeks to bridge the gap between biblical imperatives and contemporary social practices by 

examining the implications of biblical teachings for the Church's role in caring for vulnerable 

populations today. The study aims to offer practical strategies for churches to engage with 

marginalized groups, providing both theological and practical frameworks that can guide 

faithful action in the face of modern societal challenges. This abstract synthesizes both 

biblical teachings and scholarly perspectives to explore the role of the Church in caring for 

vulnerable populations, highlighting the relevance of Scripture in contemporary social issues. 
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Introduction 

 This is a bible-centred paper but also with support from the extra-biblical sources regarding 

the question of vulnerability. As far as Sustainable Development Goals are concerned, this 

falls under number 10 about the Reduction of Inequality within and among Countries.   

A detailed background, literature review, discussion, conclusion and recommendations has 

been given. 

 

Biblical Background 

As far as the vulnerable were concerned, in the Jewish tradition, according to Stenger (2010) 

there were categories of people who were not held in any regard whatsoever, both by the 

civic and the religious systems. These were the materially impoverished, whose situation 

could have been caused by a number of factors, such as landlessness, bad harvests caused by 

natural disaster, enemy invasion and appropriation, indolence and bad management, or 

entrapment in a cycle of debt at extortionate interest. Thus the poor were those that lacked a 

secure economic base. Widows and orphans, and aliens were quite vulnerable in this system. 

These groups suffered and were marginalized whom Matthew 25:40 talks of as the least of 

my brothers. As stated, there is a debate as to who these are but this refers in particular to 

other disciples. Some would apply this to national Israel; others to the needy people in 

general. But here Christ is specifically commending “those on his right” for the way they 

received the emissaries. Caring for “the least of these” or the deeds are not the basis for their 

entrance into the kingdom, but merely manifestations of God’s grace in their lives. They are 

the objective criteria for judgment because they are the evidence of saving faith (cf. James 

2:14-26). Furthermore, throughout Scripture, the care for the vulnerable emerges as a central 

theme of God's covenantal relationship with His people. From the Old Testament laws that 

protected widows, orphans, and strangers (Deuteronomy 10:18; Leviticus 19:9–10), 

Let’s now consider one of the ways to care for the vulnerable: the feeding of the 

hungry. The Israelites were to exercise stewardship of the land. They were to use the land and 

its products unselfishly for those in need around them. Even the passer-by on the road was 

free to gather grain or fruit to satisfy his hunger (Deut. 23:24-25): 

 
24 If you enter your neighbor’s vineyard, you may eat all the grapes you want, 

but do not put any in your basket. 25 If you enter your neighbor’s grain field, 

you may pick kernels with your hands, but you must not put a sickle to their 

standing grain.  

 

They were to be gracious and bountiful to others, just as God had been bountiful to them. It 

was also traditionally known that any crops that grew during the sabbatical year and the Year 

of Jubilee were set aside for the poor to gather. They made the poor responsible to gather 

their own grain. Thus they preserved their personal dignity and self-respect. The law called 

upon the people in each community to take interest in the poor and give them individual 

encouragement. The third-year tithe was to be stored for the poor of the community so that 

they ‘shall eat and be satisfied, that the Lord thy God may bless thee in all the work of thine 
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hand which thou doest” (Deut. 14:29b, cf. 12:11-12, 2:1-19). Thus the Jewish congregation 

showed interest in the needy. This practice also helped to prevent division between the 

comfortable middle-class farmer and the gleaning poor (Packer, et.al, 1995). 

Regarding hospitality, we have an example of Abraham in the Old Testament who 

“sat in the tent door in the heat of the day…and behold, three men stood in front by him 

(Gen.18: 1-2). Abraham gave them water to drink and to wash the dust from their feet. They 

sat in the shade of the tree and he and Sarah prepared for them to eat. His guests turned out to 

be angels. In Hebrew 13: 2, we are entreated, “Be not forgetful to entertain strangers: for 

thereby some have entertained angels unawares”.  Also Leviticus 19:34 is about being 

hospitable which implied that the strangers had to be offered food, shelter, and clothing to 

strangers passing through their lands. Therefore hospitality, kindness to strangers and 

especially unto them who are of the household of faith” (Gal.6:10), had roots in the Old 

Testament and it also became an integral part of the teachings of the New Testament (Packer, 

et.al, 1995).  

There is evidence suggesting that in his Populorum Progressio, Pope Paul VI (2008) 

argues that the world is sick in that its illness consists less in the unproductive 

monopolization of resources by a small number of people than in the lack of brotherhood 

among individuals and peoples. He insists that hospitality is a virtue to be pursued. On caring 

for the homeless, a case brought forward is of refugees where it is necessary to protect them 

from unhealthy situation in which they find themselves, forced as they are to compare the 

extreme poverty of their homeland with the luxury and waste which often surround them. 

This should be done to protect them against the subversive teachings and temptations to 

aggression which assail them, as they recall so much “unmerited misery”. Hence, hospitality 

as part of addressing their plight should aim to provide them in the warm atmosphere of a 

brotherly welcome, with the example of wholesome living, an esteem for genuine and 

effective Christian charity, and an esteem foe spiritual lives. 

What about feeding the hungry? Gichure in Kanyandago (2002) points out the place 

and significance of food security in Africa. He discusses how Africans were hard-working 

and food producers. However, he notes that it is ironic that at this time of science and 

technology people continue to go without food. But, one of the Christian responses to food 

security is to emulate the first Christian community. The first Christian community 

concentrated on the issue of pulling their resources together (Acts 2:42). No one was allowed 

to go without food or other needs. The point of sharing was encouraged. It is thus argued that 

the Christian must promote caring market economy and food policy. The Christian is obliged 

to uphold human dignity and human rights thereby fighting for the just systems. This may 

include demanding good governance and a democratic government. This is in agreement with 

(Grudem, 2003) while writing on the Means of Grace within the Church where the ministry 

involves giving to assist the material needs of a brother or sister. He quotes James who 

rebukes those who merely say, ‘Go in peace, be warmed and filled,” without ‘giving them the 

things needed for the body” (James 2:16). John warns us, “If anyone has the world’s goods 

and sees his brother in need, yet closes his heart against him, how does God’s love abide in 

him?” (1 John 3:17). Therefore the early church gave readily to the needs of the poor 

Christians, so that “there was not a needy person among them” (Acts 4:30). And Paul said 

that the leaders of the church in Jerusalem” would have us remember the poor, which very 

thing I was eager to do” (Gal. 2:10). By practically giving to the needy we bring blessings to 

individual Christians. 

Further, the Law told individuals how to deal with neighbors in progressive stages of 

poverty (Lev. 25:35-43). If a poor man lost all sense of security, his neighbor was to treat him 
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with hospitality, as if he were a stranger or sojourner (Lev. 25:23). If a poor man needed to 

borrow money, he was not expected to pay interest or return more goods than he borrowed. If 

a poor man became so indebted that he had to sell himself as a bond servant, he was to be 

treated as a hired servant. The Law called the poor man ‘your brother” (Lev 25:35, 39). He 

was a fellow Israelite, but more importantly, he was a brother in God’s covenant. For this 

reason, an Israelite was not to begrudge the bond servant his freedom nor the goods he gave 

him (Packer et.al. 1995) We note that the Lord promised that if Israel faithfully obeyed his 

commands there would be no poor in the land because he would bless them (Deut. 15:1-5). 

We need notice the condition of the promise: ‘there shall be no poor among you: for the Lord 

shall greatly bless thee. And, if God’s people listened, they would be so prosperous that they 

would lend their wealth to many nations (Lev. 15:6).  

The New Testament also presents to us a model of Jesus' ministry to the poor, sick, 

and marginalized (Luke 4:18; Matthew 25:35–40) thereby presenting a clear and consistent 

mandate for compassion, justice, and mercy. These principles are not merely social ideals but 

are deeply theological, reflecting God's character and His concern for the dignity and well-

being of all people, especially those on the margins of society. 

In both historical and contemporary contexts, the Church has sought to live out this 

mandate in various ways. Early Christian communities were marked by radical generosity 

and care for the poor (Acts 2:44–47), while modern churches have played critical roles in 

humanitarian efforts, health care, education, and advocacy. However, the effectiveness and 

consistency of these efforts often vary depending on theological interpretation, resource 

availability, and societal context. 

In the African context, the Church remains a vital institution, especially in 

communities where governmental support structures are limited or non-existent. Churches 

have often stepped in to provide social safety nets—offering food, shelter, education, and 

psychosocial support to those in need. Yet, despite these efforts, challenges persist: limited 

theological training on social justice, overreliance on donor funding, and the rise of 

prosperity-driven teachings can sometimes undermine the Church’s credibility and long-term 

impact. 

Thus this study seeks to explore how the biblical witness informs the Church’s mission to 

care for the vulnerable and what practical and theological implications this has for the Church 

today. In light of growing economic disparity, humanitarian crises, and moral complexities in 

today’s world, it is imperative that the Church re-examines its role—not only as a provider of 

aid but as a prophetic and transformational presence in society. By revisiting biblical 

teachings and assessing current practices, this research aims to contribute to a renewed and 

grounded vision of Christian service that upholds the dignity of all people and reflects the 

heart of God. 

 

Problem Statement 

Throughout Scripture, there is a consistent call to care for the vulnerable in society. From the 

Old Testament laws commanding justice for the widow, orphan, and foreigner (Deuteronomy 

10:18, Isaiah 1:17), to the teachings of Jesus emphasizing compassion and service to "the 

least of these" (Matthew 25:40), the Bible presents social care as a core aspect of faithful 

living. However, in many contemporary contexts, the Church appears to be losing its 

prophetic and practical edge in addressing issues of vulnerability and marginalization.  

Sociological studies reveal a persistent rise in poverty, homelessness, social inequality, and 

emotional neglect, even in communities with active churches (World Bank, 2022; UNDP, 

2023). According to theologian Ronald J. Sider, the Church has often “preached personal 
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salvation without societal transformation,” thereby failing to fully embody the holistic 

mission of the gospel (Sider, Rich Christians in an Age of Hunger, 2005). Moreover, secular 

social welfare organizations have increasingly taken the lead in providing care, sometimes 

filling gaps left by religious institutions. This gap between biblical mandate and practical 

engagement raises urgent questions: Why is there a decline in the Church’s visible 

commitment to the vulnerable? What theological and structural issues have contributed to this 

trend? And how can biblical principles be re-appropriated to inspire a renewed, effective 

mission in contemporary society? 

This study aims to critically examine the biblical foundation for caring for the vulnerable and 

explore its implications for the Church today, offering practical and theological insights that 

could restore the Church's relevance in social transformation. Precisely objectives have been 

expounded on in the review of literature. 

 

Objectives 

1. To examine the biblical foundations for caring for the vulnerable in society, drawing 

from both Old and New Testament teachings. 

 

2. To evaluate the current role of the Church in addressing the needs of the vulnerable, 

and assess how effectively it reflects biblical principles. 

 

3.  To propose practical and theologically grounded strategies for the contemporary 

Church to enhance its ministry to the vulnerable in today's society. 

 

Review of Related Literature 

This section will be based on the three objectives of this work. Objective one is: “To examine 

the biblical foundations for caring for the vulnerable in society, drawing from both Old and 

New Testament teachings.” 

 

This literature review explores key scriptural insights and scholarly interpretations on the 

topic, focusing on the theological and ethical mandates to care for the marginalized. Caring 

for the vulnerable—such as the poor, widows, orphans, and foreigners—is a recurring and 

foundational theme in both the Old and New Testaments. Numerous scholars have explored 

how scripture presents social justice as integral to faithfulness to God. The Old Testament, 

particularly the Torah and prophetic writings, contains explicit commands concerning the 

treatment of marginalized groups. For instance, Deuteronomy 10:18 states that God “defends 

the cause of the fatherless and the widow, and loves the foreigner residing among you, giving 

them food and clothing” (NIV). This divine concern for the vulnerable becomes a moral 

obligation for Israel, embedded in their legal, economic, and religious life (Wright, 2004). 

Wright (2004) argues that Israel’s law was structured to reflect the justice and mercy 

of Yahweh, including provisions such as gleaning laws (Leviticus 19:9–10) and the Year of 

Jubilee (Leviticus 25), which aimed to reduce systemic poverty and inequality. The prophetic 

tradition further amplifies this mandate, with voices like Amos and Isaiah condemning 

nations for neglecting the poor and exploiting the weak (Amos 5:11–24; Isaiah 1:17). 

The New Testament continues and deepens this concern. Jesus’ ministry consistently 

prioritizes the marginalized—lepers, sinners, women, children, and the economically 

disadvantaged. Luke’s Gospel, often called the “Gospel of the poor,” emphasizes Jesus’ 

proclamation of good news to the poor (Luke 4:18), and his parables often highlight the 
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moral imperative of compassion (e.g., the Good Samaritan in Luke 10:25–37). As Marshall 

(1974) notes, Luke’s emphasis on social reversal and inclusion reflects the continuity 

between Jesus’ message and Old Testament justice ethics. 

Paul’s letters also speak to this responsibility. In Galatians 2:10, Paul mentions that 

the apostles encouraged him to “remember the poor,” which he affirms was the very thing he 

was eager to do. The number of Christians in Jerusalem grew rapidly at first (Acts 2:41-45; 

6:1) and many who were visiting the city for the feast of Pentecost (Acts 2) remained and 

never returned to their homes. While the believers initially shared their resources (Acts 2:45, 

4:32-37), many had little money implying that for years the Jerusalem church was 

economically pressed (MacArthur, 1997). Also James 1:27 defines “pure and undefiled 

religion” as caring for orphans and widows in their distress. Scholars such as Sider (2005) 

and Brueggemann (1997) have noted that these teachings emphasize a faith that is both 

personal and socially responsible. Ultimately, the biblical witness portrays care for the 

vulnerable not as optional charity, but as an essential expression of covenant faithfulness and 

Christlike love. This theological foundation continues to inform Christian ethics and faith-

based development across the globe, particularly in African contexts where churches often 

stand at the forefront of providing education, healthcare, and social support (Katongole, 

2011).  

However regarding the contextual relevance to modern issues the above existing 

literature may not connect biblical teachings directly to contemporary social realities such as 

poverty, refugees, mental health, and homelessness among others. There is a lack of 

application of biblical principles to modern-day issues affecting the vulnerable. “Regarding 

objective two: To evaluate the current role of the Church in addressing the needs of the 

vulnerable, and assess how effectively it reflects biblical principles, “this review includes 

both global and Africa-focused perspectives to reflect the practical and theological 

dimensions of the Church's work. The Christian Church has long been recognized as a central 

agent in social transformation, particularly in addressing the needs of the vulnerable. From 

early Christianity’s care for widows and orphans (Acts 6:1–7) to modern-day humanitarian 

responses, churches have often positioned themselves as defenders of the poor and 

marginalized. In Paul’s time in 1 Timothy 5:3-16) it is noted that God's continual compassion 

for widows only reinforces this command (Ps.68:5, 146:9). Theologically, this responsibility 

is rooted in Christ’s own example and biblical mandates that call believers to love their 

neighbors and act justly (Micah 6:8; Matthew 25:35–40). 

Recent scholarship explores the extent to which contemporary churches, particularly 

in Africa, reflect this biblical call. According to Katongole and Rice (2008), the African 

Church has become one of the most trusted institutions in communities facing poverty, 

conflict, and systemic injustice. Through health care provision, orphan care, trauma healing, 

and advocacy, many churches act as lifelines for the vulnerable. However, the authors caution 

that the Church's engagement must move beyond charity to prophetic witness—challenging 

unjust structures and embodying a theology of hope and reconciliation rooted in Scripture. 

Agbiji and Swart (2015) argue that many African churches have expanded their social 

outreach through faith-based organizations (FBOs), yet face challenges of sustainability, lack 

of theological depth, and overdependence on foreign aid. They emphasize the importance of 

integrating biblical values with strategic development frameworks to avoid reducing the 

Church’s role to mere social service delivery. In particular, they advocate for a theology of 

diakonia—service rooted in Christ’s example—as a model for holistic ministry. 

In assessing how effectively the Church reflects biblical principles, scholars also point 

to gaps. For example, Mugambi (2003) highlights that while churches often quote scriptures 
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advocating care for the poor, practical implementation is uneven, and sometimes limited to 

denominational or urban centers, leaving rural or marginalized areas underserved. There is 

also concern that prosperity gospel teachings have, in some contexts, overshadowed the call 

to serve the vulnerable, instead promoting wealth accumulation as a sign of divine favor 

(Gifford, 2004). 

Nonetheless, success stories abound. In post-genocide Rwanda, the Church played a 

major role in healing and rebuilding through grassroots reconciliation efforts, trauma 

counseling, and community support—often drawing directly from biblical themes of 

forgiveness and restoration (Clark, 2010). These cases demonstrate the Church’s potential to 

faithfully apply Scripture in meeting both spiritual and material needs. 

This literature affirms that while the Church continues to be a vital actor in caring for 

the vulnerable, there is an ongoing need for critical reflection to ensure that its mission aligns 

with its biblical foundation—prioritizing justice, compassion, and sustainable transformation 

over institutional expansion or short-term relief.  Although various studies highlight the 

church’s involvement in social justice and care ministries, there remains a notable gap in 

research that critically evaluates how well these efforts reflect biblical principles. Particularly 

lacking are studies that integrate theological assessment with practical analysis, incorporate 

the perspectives of vulnerable themselves, and address diverse cultural and denominational 

contexts. 

 Objective three is about the practical and theologically grounded strategies for 

ministry to the vulnerable. As the Church continues to respond to the complexities of 

vulnerability in the 21st century—ranging from poverty and displacement to mental health 

and systemic injustice—scholars and theologians have emphasized the need for ministry 

models that are both biblically faithful and contextually relevant. Theologically grounded 

strategies for caring for the vulnerable must balance spiritual formation, social justice, and 

sustainable community development. 

At the heart of these strategies lies the biblical concept of diakonia, or Christian 

service, which reflects Christ’s model of sacrificial love (Mark 10:45). According to Bosch 

(1991), the Church’s mission should be holistic—combining evangelism with social 

engagement—rooted in the life and teachings of Jesus. This theological foundation has led to 

models that integrate pastoral care with practical service, particularly in settings where 

governmental or civil support structures are weak. 

Sider, Olson, and Unruh (2002) outline several effective approaches used by churches 

worldwide, including asset-based community development (ABCD), partnerships with local 

NGOs, and vocational training programs. These are designed not just to provide aid, but to 

empower individuals and restore dignity—an emphasis found in biblical texts such as Isaiah 

61 and James 2:14–17, where faith and action are inseparably linked. 

In African contexts, scholars like Maluleke (2005) stress the importance of contextual 

theology, where strategies are rooted in the lived realities of the people. This includes 

indigenous methods of healing, storytelling, and communal problem-solving, supported by 

theological education that empowers both clergy and lay leaders. Practical strategies often 

involve integrating scriptural teaching with economic empowerment, such as church-based 

savings groups, food cooperatives, and trauma healing ministries, particularly in post-conflict 

regions (Katongole, 2011). 

Furthermore, the Church is called to a prophetic role—speaking truth to power and 

advocating for systemic change. Liberation theology, developed prominently in Latin 

America and later adapted by African theologians, challenges churches to move beyond 

charity and address the root causes of poverty and exclusion (Gutierrez, 1983; Mugambi, 
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2003). This approach is deeply grounded in the biblical witness, especially the prophetic 

tradition that champions justice for the oppressed (Isaiah 58; Amos 5). 

The literature suggests that successful ministry to the vulnerable today must be 

characterized by a commitment to long-term engagement, theological integrity, and strategic 

collaboration. By drawing from both scripture and best practices, the contemporary Church 

can more faithfully reflect Christ’s mission to bring “good news to the poor” (Luke 4:18). 

However, to some extent there’s  insufficient contextualization of strategies in that many 

ministries are not contextually adapted for diverse environments e.g. urban versus rural, 

Global South versus Global North leading to a gap in locally grounded , theologically 

informed approaches. 

 

Discussion of Findings  

This study sought to explore the biblical foundation and contemporary relevance of the 

Church’s role in ministering to the vulnerable. The findings, as organized by the research 

objectives, reveal a rich theological heritage alongside practical challenges and opportunities 

for enhanced church engagement. 

 

Objective 1: To examine the biblical foundations for caring for the vulnerable in society 

The biblical foundation for caring for the vulnerable is undeniably strong and consistent 

across both Testaments. Old Testament laws and prophetic literature emphasize social justice, 

with God’s concern for widows, orphans, and foreigners clearly articulated (Deuteronomy 

10:18; Isaiah 1:17). The New Testament builds on this with Jesus’ ministry being defined by 

compassion, inclusion, and healing (Luke 4:18; Matthew 25:35–40). Paul and James 

reinforce the obligation of believers to care for the poor, stressing that faith must be 

evidenced through action (James 2:14–17). 

These scriptural mandates establish care for the vulnerable not as optional charity, but 

as a core expression of covenantal and Christ-like living. This theological base serves as a 

compass for the Church's mission, suggesting that any form of Christian ministry that ignores 

the vulnerable risks contradicting the very essence of biblical faith. 

 

Objective 2: To evaluate the current role of the Church in addressing the needs of the 

vulnerable, and assess how effectively it reflects biblical principles 

Across Africa and beyond, the Church has often filled crucial gaps in social services, 

especially where government systems are under-resourced or dysfunctional. Examples from 

post-conflict Rwanda, HIV/AIDS responses in Southern Africa, and local food security 

initiatives reflect the Church's hands-on involvement in meeting material and emotional 

needs (Clark, 2010; Katongole & Rice, 2008). However, effectiveness varies significantly. 

Some churches exemplify biblical compassion and justice, while others struggle with 

sustainability, theological clarity, or overemphasis on prosperity doctrines that may 

marginalize the poor rather than uplift them (Gifford, 2004). The Church’s response is most 

effective when rooted in a deep theological vision—what Mugambi (2003) calls “social 

reconstruction theology”—and not merely in project-based charity. 

There is also a noted gap between urban and rural ministry effectiveness. While urban 

churches often have more resources and visibility, rural congregations may lack training or 

networks for holistic outreach. This highlights the need for capacity building and theological 

education that equips leaders across all contexts. 
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Objective 3: To propose practical and theologically grounded strategies for the 

contemporary Church to enhance its ministry to the vulnerable 

From the reviewed literature, a consensus emerges that strategies for ministering to the 

vulnerable must be both contextually informed and biblically grounded. Models such as 

diakonia, asset-based community development, and prophetic advocacy offer viable 

pathways. The emphasis on empowerment rather than dependency aligns with biblical visions 

of human dignity and community restoration (Isaiah 61; Luke 4:18). 

Theological reflection must remain central to strategic planning. As Maluleke (2005) 

and Bosch (1991) stress, mission is not just about doing good—it is about embodying God’s 

justice, mercy, and love. The Church’s identity as a reconciled and reconciling community 

gives it both the responsibility and authority to engage in systemic change, especially in 

African contexts where ethnic divisions, poverty, and youth unemployment persist. 

Churches that integrate theological teaching with skills training, trauma healing, and 

inclusive leadership development are best positioned to reflect the heart of Scripture. 

Moreover, collaboration with civil society, government, and other faith groups can amplify 

impact without diluting the Church’s spiritual mandate. 

 

Conclusion 

This study has highlighted the critical and enduring role of the Church in caring for the 

vulnerable, grounded in a robust biblical tradition that spans both Old and New Testaments. 

Scripture clearly demonstrates that concern for the poor, the marginalized, and the oppressed 

is not peripheral but central to God’s character and His covenantal expectations for His 

people. Jesus’ life and ministry offer a model of radical compassion and justice that the 

contemporary Church is called to embody. 

The evaluation of the Church’s current role, particularly within the African context, 

reveals both significant contributions and notable gaps. Churches have often risen to meet the 

immediate needs of their communities, particularly in areas lacking governmental 

infrastructure. However, the effectiveness of these efforts varies depending on theological 

depth, resource availability, and leadership capacity. In some cases, the absence of a strong 

theological foundation or the influence of prosperity gospel teachings has weakened the 

Church’s witness among the vulnerable. 

In response, a call emerges for churches to adopt practical, context-sensitive, and 

theologically informed strategies. These include holistic models of ministry that integrate 

spiritual care with socioeconomic empowerment, education, advocacy, and community 

development. By embracing a theology of diakonia (Christian service) and prophetic witness, 

churches can move beyond charity toward transformative justice that reflects the Kingdom of 

God. 

Ultimately, the Church's faithfulness to its biblical mission is measured not by its size 

or visibility, but by its capacity to serve “the least of these” with love, justice, and hope. The 

way forward involves a recommitment to Scripture, intentional equipping of leaders, and 

meaningful engagement with the systemic challenges that perpetuate vulnerability in society. 

 

Recommendations and Implications for the Church 

 

1. Reaffirmation of Biblical Mandate 

The Church must continually reaffirm and teach its biblical mandate to care for the 

vulnerable. This is not an optional aspect of Christian faith, but a central expression of God’s 

justice and mercy. Sermons, discipleship programs, and leadership training should 
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consistently highlight scriptures that emphasize compassion, equity, and social responsibility 

(e.g., Isaiah 1:17; Matthew 25:40; James 1:27). 

 

2. Holistic Ministry Models 

Churches should move beyond a charity-based approach to embrace holistic models that 

address both the spiritual and material needs of the vulnerable. This includes incorporating 

trauma healing, education, livelihood support, and advocacy into ministry programs. A truly 

holistic ministry mirrors Christ’s concern for the whole person—body, soul, and society. 

 

3. Theological Education and Leadership Development 

There is a need to strengthen theological education, especially at the grassroots level, to 

ensure that church leaders are equipped with sound biblical understanding and practical tools 

for social ministry. Training programs should focus on contextual theology, diakonia, and 

faith-rooted development approaches, especially in underserved rural areas. 

 

4. Contextual and Culturally Relevant Approaches 

Churches must develop strategies that are informed by the cultural, economic, and social 

realities of their communities. In the African context, this could involve integrating 

indigenous conflict resolution methods, communal support systems, and local languages in 

program delivery to enhance trust, ownership, and relevance. 

 

5. Prophetic Advocacy 

The Church must not shy away from its prophetic role—speaking truth to power, confronting 

injustice, and advocating for the rights of the marginalized. Grounded in the prophetic 

tradition of the Bible, the Church should actively engage in national conversations around 

inequality, corruption, and policy reforms that affect the vulnerable. 

 

6. Strategic Partnerships and Collaboration 

While the Church plays a unique spiritual role, it should also collaborate with NGOs, 

government agencies, and other faith-based institutions to scale up its impact. These 

partnerships can offer technical expertise, funding opportunities, and sustainability for long-

term projects—without compromising the Church’s mission. 

 

7. Monitoring and Reflection 

To enhance effectiveness, churches must adopt systems of monitoring, evaluation, and 

theological reflection on their social ministries. This ensures accountability, learning, and 

alignment with the biblical call to justice, mercy, and humility (Micah 6:8). 
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